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“Beautified for people is the love of that which they desire—women, children,
heaps of gold and silver, fine branded horses, cattle, and fertile land. That is the
enjoyment of worldly life, but with Allah is the best return. (14) Say, “Shall |
inform you of something better than that? For those who are mindful of Allah,
with their Lord are gardens beneath which rivers flow, wherein they will abide

forever—along with purified spouses and the pleasure of Allah. And Allah is All-
Seeing of His servants.” [TMQ Surah Aal-i Imran: 14-15].

The first verse begins with a past tense verb in the passive form, without mention
of the fa’il (doer,) the verbal noun of which is tazyeen (adornment), meaning to make
something beautiful, or pretty. This adornment is in human nature, that is, in the very
nature of man. Man is naturally inclined to love the desires detailed in the verse, and
others that are not detailed. The adorner is Allah (swt) who created and proportioned,
who determined and guided. “Desires” is the plural of “shahwat” in the grammatical
form of fa’lah, in the original noun of marra, and it indicates the recurrence of craving
for whatever is desired.

The first verse includes two types of desires beloved by the soul. The first type is
related to the preservation of the human species, which is women and children.
Sheikh Taher bin Ashour, may Allah have mercy on him, says, Gl 5 chml‘ - sl Gl
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explanation of desires for women and children and what comes after them is an
explanation of the origins of human desires that gather many desires, and which do
not differ with the difference of nations, eras and countries. The inclination towards
women is rooted in nature, and Allah Almighty placed it. For the sake of the survival of
the species, the pursuit of procreation is sought, since women are the site of
procreation. Thus, the inclination of men toward women is innate, so that the survival
of the species does not require the effort that might be followed by boredom.”
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aiia Ja b a5l e A 48k waia J& L3 “The love of children is also innate, since Allah
(swt) placed in parents, both men and women, an emotional feeling that makes them
feel that the child is a part of them, so that this would be a reason to preserve the
child, who is the future generation, and through his survival the species will survive.
This is the survival of the species by preserving it from the extinction that is written for
it, and in the child there is also the preservation of the species from the extinction that
occurs through aggression against the weak of the species, because man is exposed
to weakness after he was strong, so his son defends him against the hostility of
whoever attacks him. Just as the father defends his son when he is weak, the son
defends the father when he is weak.”

The second type is related to human survival, and is manifested in the love of
owning heaped-up ‘gqanateer’ of gold and silver, and the love of branded horses,
livestock, and crops. ‘Qanateer’ is the plural of ‘gintar’, an Arabized word meaning
something weighing one hundred pounds. What is meant by ‘Qintar’ is multiplied and
multiplied. Humans are naturally inclined to love owning gold and silver, and this love
knows no bounds. ThIS is confirmed by the hadith of the Messenger of Allah (saw), s»
Gl A ) A3 ) g Sty g Gl Lagl) i cad Ga gl adl oY s “If the son of Adam
had two valleys full of gold, he would long for a third, and nothing will fill the
belly of the son of Adam except dust.”

As for the branded horses, Ibn Ashour says about them, ¢l leie Jsié da Jaall L
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~“The most apparent of what was said about the branded is that it is the
shepherdess, so it is derived from the word saawm, which means grazing. It is said:
‘Asama al-Mashiyya,’ if he grazes them in the pasture, so the substance of the deed
is for multiplication, meaning that which is left in the pastures for long periods, and this
is only due to the generosity of their owners and the abundance of their pastures, so
their horses are honoured in the meadows and gardens, and livestock are an
adornment for the people, and they have many benefits, some of which are
mentioned in the Holy Quran.” He added, ¢33 all; a1y uaﬂ‘ ‘—ua SMak Alials & el Ll
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cultivation, its origin is the source of the ploughing of the land when it is split with a
machine to plant or sow in it, and this source was applied to the ploughed, so it came
to be applied to gardens, fences, and fields of crops.”

The noble verse described these adornments as the fleeting enjoyment of worldly
life, and the description of fleeting enjoyment is an accurate description that matches
its reality, as it is what is enjoyed temporarily, then it disappears and does not remain,
and what remains is what is with Allah (swt), as is made clear at the end of the same

verse, golall Gua s 43y “And with Allah is the best return.”

The second verse begins with Allah (swt) commanding His Messenger to say to
the people. “Shall | inform you of something better than that?” This is a question
intended to create anticipating suspense for what will come next, which is the reward
of the righteous in the Hereafter with their Rabb, namely, the Gardens beneath which
rivers flow, with eternity therein, and spouses purified from faults and everything that
disgusts the soul, and above all that, the pleasure of Allah, the pleasure that was



denied to those who followed their desires in this world. The second verse concludes
with a mention of the truth of Allah Almighty’s knowledge of people. He is the One
who created them, and He is the All-Knowing of the desires He has placed within

them, and He is the All-Seeing of their deeds. Allah (swt) said, Cahlll 35 &8 Ga sl ¥i
e@uﬂ\ “Would He not know, He who created? And He is the Subtle, the All-
Aware.” [TMQ Surah Al-Mulk: 14].

The predicate (khabr) of the phrase “for those who fear Allah” precedes the subject
(mubtada) “gardens.” This is because of the importance of the attribute included in the
preceding predicate, which is piety, which means that the servant adheres to the
commands and prohibitions of Allah (swt) in every small and large of his actions. This
means that he proceeds in satisfying the desires that he loves according to the
commands and prohibitions of Allah (swt), thus mixing his material actions with seeking
the pleasure of Allah (swt), and thus he has mixed matter with spirit.

With all of the above, the two verses have indicated the three instincts rooted in
human nature, with some of their manifestations. The first mentioned is the instinct of
procreation, and two manifestations of it are mentioned in the verse, women and
children. The second is the instinct of survival, with the manifestation of ownership
and the manifestation of honour, sovereignty, and strength by owning horses. The
third is the instinct of religiosity, with the manifestation of sanctifying the Creator, Glory
be to Him, the Most High, with whom is the best return, and the manifestation of piety
in conducting business and satisfying desires.

It is worth noting in this context that these instincts impart in human nature, with
their various and diverse manifestations, in addition to his organic needs, motives for
behaviour, generating within him the desire to perform actions to satisfy those
instincts and needs. However, concepts that govern satisfaction are essential. Thus,
man chooses among the gratifiers, favouring some and rejecting others, based on his
own concepts, his viewpoint in life, and his ultimate goal and mission in this world. All
of this can be summed up in the term “piety,” due to the inability of the mind to
establish a system for gratification and its inability to legislate. Only Allah, Who
created man, charged him with obligations, and will resurrect him and hold him
accountable for his commitment to what He charged him with on the Day of
Judgment, is capable of doing so. Whoever adheres to Allah (swt)'s system in
satisfying his desires with the legal rulings emanating from the Islamic Deen will earn
Paradise and eternity therein, after the Day of Judgment. As for those who turn away
from the system of Allah (swt), their punishment will be from Allah Almighty, and Allah
(swt) likened them to livestock that have no purpose other than mere enjoyment and
eating. Allah (swt) says, e%eei ¢ 55 AN 3 Aaddy 4G s (sl & it 108 u-'ﬁb%» “And those

who disbelieve enjoy themselves and eat as livestock eat, and the Fire will be a
residence for them.” [TMQ Surah Muhammad: 12].

In conclusion, these two verses are a suitable basis for studying the human soul.
In addition to them are the many verses in the Noble Quran that relate to the human
soul, which reveal the reality of that soul and guide it to constructing it in a sound
manner, leading to happiness in this world, and success in the Hereafter, through the
pleasure of Allah (swt).



