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Introduction

What is meant by Khurooj rebellion against rulers is breaking their allegiance, revoking
their right to obedience, and confronting them to overthrow them, even by force. This matter
has its precise rulings and conditions due to its significance and potential danger. There must
be a general awareness of this within the Ummah, just as there must be an awareness of its
right to sovereignty and its responsibility for upholding Sharia law. The Ummah’s awareness
of its rights and responsibilities in maintaining the application of Islam, and activating the
means to achieve that, is the strongest guarantee for preserving the Islamic governance
system. Another important guarantee is the piety and justice of the ruler himself. However,
the Khaleefah is not infallible, whilst the Ummah may fall short in fulfilling its role, and its
institutions may fail in their responsibilities, allowing the Khaleefah to continue his violations.
He may even take measures that enable him to control the powers of the Ummah,
disregarding accountability or objections, and engaging in deceit and manipulation.

This gradually happened after the era of the Rightly Guided Khaleefahs, beginning with
the coercion to pledge allegiance to Yazid bin Muawiyah bin Abu Sufyan [1], leading to the
transformation of the Khilafah into a hereditary system [2]. This situation necessitates the
intervention of the judiciary specialized in disputes with the Khaleefah. If the judiciary rules
against the Khaleefah in any matter, its ruling is binding. If the Khaleefah complies with the
ruling, then the matter is resolved. However, if he refuses and fortifies himself with his
influence, the relationship between him and the Ummah shifts from love, kindness, and
mutual counsel to resentment, suspicion, and oppression. He would then have violated the
principles of the sovereignty of Sharia and the authority of the Ummah, effectively becoming
a usurper of power. In such a situation, where all other mentioned means to preserve the
application of Islam have failed, it becomes necessary to depose the ruler. This is where the
issue of Khurooj rebellion against him arises, to overthrow him and his accomplices in
oppression, in violating the sovereignty of Sharia, and in infringing upon the authority of the
Ummah. Based on the indications of the texts that command obedience to the Khaleefah,
and patience with what people may dislike from him, the decision to depose him is extremely
delicate.

This matter carries significant risks due to the differing opinions on when it is permissible
to annul a ruler's allegiance and disobey him, as well as the potential consequences of
making Khurooj rebellion against him, such as bloodshed, destruction, and civil strife.
Because of this, some opinions emerged advocating for the necessity of obeying a ruler who
seizes power by force and overcomes others. Additionally, certain religious texts were
adapted and interpreted in ways that they were never meant to be, in order to justify the
ruler’s tyranny and autonomous actions, as though he were an independent sovereign. This
led to the acceptance of the idea that someone who seizes power in a region, or a wilayah
province, and imposes himself as its ruler can be considered a legitimate leader or emir,
within the Khilafah system.

The term “sultans” was applied to some governors in certain periods, and even to some
ministers. As a result, the prevailing Islamic political thought no longer accurately reflected
what was ordained by Shariah. Instead, it became a mix of what Shariah prescribed and
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what had become the reality. In some aspects, it became more a reflection of the reality than
of Shariah. It became common for the Khaleefah to appoint someone who had seized control
of a wilayah province as its wali governor, thus maintaining the appearance of a legitimate
rule! This practice was then considered to be preserving Sharia and safeguarding the
religion.

Al-Mawardi stated that general governance has two types, sokls olial e siay eliSiul § L)
aglal b3k, o Sle sl DY) sy O g2 )l shaal (e Baad 5 ey 3k Wl ) e 2y ¢t
z oA Gl AlSaY 1L Al g o) 5 Ay 1idie AL ae) ) S gl u,)m Al Gty oLl
L e 4ned ‘MIS;\}&})“GA&L_A\ el uf_ e Cﬁu\j 13 5 Aalyl ) sl feg daall ) bl e
c«)\.u.u‘i\ & 4.\5 _)B& c‘}f_;l:u (KT \!J ‘YPJA )\.\M d_).u u\ )J;J Y M.u.u]\ e\S;Y\ 4.»:\‘);‘5 4.\9‘).»;5\ u.u\jsl\
Jaally &Sl by ok o ol g B QLY SSIWY) Al b sl L ol ka5 “An Imarah of choice,
contracted by agreement, and an Imarah of force, contracted out of compulsion... As for the
Imarah of force, which is contracted out of compulsion, it occurs when a ruler seizes control
of a land and the Khaleefah appoints him as its wali, delegating its management and policies
to him. In such a case, the ruler, by his forceful seizure, becomes independent in governance
and policy, whilst the Khaleefah, by his permission, implements the rulings of the Deen, in
order to transition from corruption to soundness, and from prohibition to permissibility.
Although this deviates from the absolute norms of appointment in its conditions and rulings, it
preserves the Shariah laws and safeguards the Shariah rulings in a way that must not be
neglected or corrupted. Therefore, what is prohibited in an appointment of choice becomes
permissible in one of force and compulsion, due to the difference between the conditions of
capability and incapacity.” [3]

This explains the emergence of opinions that justice is a prerequisite for the initial
appointment of the Khaleefah, but not necessarily for his continuation in office.

The issue of Khurooj rebellion against rulers has been a subject of discussion and
disagreement, both in the past and present. It is notable that the more widespread opinion is
the one that prohibits Khurooj rebellion against rulers, regardless of their actions. This is
largely due to rulers who are keen on holding onto power and its benefits, even at the
expense of violating Shariah. These rulers promote ideas that suit their desires, suppress
those that do not, and accuse those who permit Khurooj rebellion against them of extremism
and causing unrest. This has led to fear of oppression and repression, the silencing of the
voice of truth, and the emergence of opinions and fatwas that are pleasing to the rulers.
These views are then given platforms in sermons and the media, and are granted access to
educational forums and institutions. Consequently, the Ummah has become ignorant of the
fact that authority belongs to it, and a prevailing opinion has spread that it is not permissible
to annul the allegiance to the Khaleefah, or to revolt against him, as long as he does not
commit blatant disbelief or as long as he prays. It is believed that obedience to him is
obligatory, no matter how immoral or negligent he may be, and that patience with him is
required, no matter how tyrannical or oppressive he becomes, under the pretext that
rebellion would lead to greater evils than those already present [4].

Discussion of Opinions on the Dismissal of Rulers and Revolting Against Them

Islamic law has clearly defined the conditions under which it is permissible to revolt
against rulers.

* In a hadith narrated by Ubadah ibn al-Samit (ra), he said, pluag dgle A L u-uS\ Uledy
&Jl.u‘iu\j e aJ.ﬂJ sUMJUMJ ‘Mﬁjwuﬁmwbw\uﬁ;WUu\Lﬂh JA\LA.\&JL&Q‘DL\MM
QR 48 &) e a83ie g 158 1355 & 9) Akl 58 “The Prophet (saw) called us and we pledged
allegiance to him. He took from us a pledge to listen and obey in what we like and
dislike, in our ease and hardship, and in preference over ourselves, and that we would
not dispute the authority of those in charge unless you see clear disbelief (kufr
bawah) for which you have proof from Allah.” (Reported in Sahih Muslim)



* Another narration by Awf ibn Malik al- AShjaI (ra) states that he heard the Messenger
of Allah (saw) say, Gudl) pil 5ioag pple (slaly Al Gty akigialy gl siad usd-“ Pl Jady
)3 Sal) ?s.e.\ A8 L " Jm il eA.\.rLu yHE ‘4»\ Jy‘uu 108 Akl glaly agd slaliy (A% plariy agd piarh
el Ga 1y uc—)u ¥y das 1 ga 81 (45 ga &5 G KN e a-gb “The best of your leaders are those
whom you love and who love you, and who pray for you and you pray for them. And
the worst of your leaders are those whom you hate and who hate you, and whom you
curse and who curse you.” It was said, “O Messenger of Allah, should we not fight them
with the sword?” He said, “No, as long as they establish prayer among you. If you see
something from your rulers that you dislike, then dislike their action but do not
withdraw your obedience.” (Reported in Sahih Muslim)

. Addltronally, in a narratlon from Umm Salama (ra), the Prophet (saw) said, ;r,..\ uJS-H-n»
Wsbia L oy 08 reaghial SEm ) HE ey ) (e Gy ale & Gay e i Gab (sl (b
“There will be rulers, and you will recognize some of their actions and disapprove of
others. Whoever recognizes and disapproves has absolved himself, but whoever is
pleased and follows, he is not absolved.” The Companions (ra) asked, “Shall we not fight
them?” He said, “No, as long as they pray.” (Reported in Sahih Muslim)

These three hadiths indicate the conditions under which it is permissible to revolt against
rulers. Some jurists have concluded that Khurooj rebellion against the Imam is not allowed
unless he commits clear and undeniable disbelief (kufr) that cannot be interpreted in any
other way. Others have interpreted the condition to refer to serious sin (ma'siya) rather than
disbelief. In both cases, it should be something certain and not open to interpretation.

Some jurists have taken the hadith, 13« W &» “No, as long as they pray,” literally,
concluding that no matter what the Khaleefah does, it is not permissible to depose or rebel
against him, as long as he establishes the five daily Salah prayers. Supporters of this view
also rely on texts that command patience in the face of injustice or undesirable actions by
rulers, such as the previously mentioned hadith of Awf ibn Malik al-Ashja’i, as well as the
hadith narrated by Abdullah ibn Mas'ud (ra), where the Prophet (saw) said, U‘ EEx uJS-w Le—"»
@& ol A Gaflldy ke i) Al GedaE (0B telh U d3N fa Al CES o Ol G orisl cgh g Jy.u
“After me, there will be favoritism and matters you will disapprove of.” They asked, “O
Messenger of Allah, what do you command us to do if we encounter that?” He replied,
“Fulfill your obligations and ask Allah for your rights.” (Reported in Sahih Muslim).

After careful consideration, it becomes clear that this opinion is incorrect because
deriving a Shariah legal ruling in any matter, requires taking into account all the relevant legal
texts. It is not permissible for a jurist to focus on some texts, while ignoring others, as the
texts clarify each other. It is established in the Usool of Jurisprudence that a jurist must not
issue a ruling based on general evidence, if there is a likelihood that specific evidence exists
that might alter the ruling. This is especially true when the specific texts are well-known to
ulema and widely recognized, or when they pertain to fundamental principles of Shariah,
such as the obligation to rule by all that Allah (swt) has revealed, the prohibition of injustice
and usurpation, and the duty to remove evil.

For example, the Prophet (saw) said, & s & daii 45 o 1538l Al adan 150513 gudd in
«¥ia iy “When the people see an oppressor and do not restrain him, Allah is likely to
inflict punrshment upon them all.” (Reported in Sunan Abi Dawood)

He (saw) also said, Ciaszl dSAJ ‘MM el cd u\a ‘ML....LA ch.u.n.\ ?S ulé o DJ:IHE ‘JSA-A ?s""‘ ‘5\J Can
«uLu‘x\ “Whoever among you sees an evil, let him change it with his hand; if he is not
able, then with his tongue; and if he is not able, then with his heart, and that is the
weakest of Iman.” (Reported in Sahih Muslim)

He (saw) further said, aie ag &) & (Rasl 5 A (o G5y cigsaally SR oy omadl 531 3n
PEARSECHE R a-m-u Llie “By Him in Whose Hand is my soul, you must enjoin what is
good and forbid what is evil, or Allah will soon send upon you a punishment from Him,
then you will call upon Him, but He will not respond to you.” (Reported in Sunan At-
Tirmidhi)



The Prophet (saw) also said, «sa uthlu Aie Je 48 agad) aBSi G Gi» “The greatest form
of jihad is to speak a word of justlce to an oppressive ruler.” (Reported in Sunan Abi
Dawood)

Additionally, he (saw) said, «Ali&é slgiy 63ald yia ala) ) 0 345y coladll 28 43 5308 213l iy
“The master of martyrs is Hamza ibn Abdul-Muttalib, and a man who stood up to a
tyrannical ruler, commanding him to do good and forbidding him from evil, and was
killed by him.” (Reported in Mustadrak Al-Hakim)

These are a series of hadiths that command enjoining what is right and forbidding what is
wrong. They are general in application, covering all acts of good and evil. They apply equally
to Muslims and their leaders. If a ruler persists in wrongdoing or fails to heed the commands
of Shariah, these hadiths command confrontation, even if it leads to death. The one who is
killed in confronting oppressive rulers because of their injustice is a martyr, and indeed the
master of martyrs. Furthermore, these texts command changing evil with one’s hand when
able, “let him change it with his hand,” and “restrain him.” They are general and thus include
the misdeeds of rulers. Among the gravest of these misdeeds is the violation of Shariah’s
sovereignty and ruling by something other than all that Allah (swt) has revealed. This is an
injustice that must be lifted, an evil that must be eradicated. It is for this purpose that Allah
(swt) created humankind and sent the Messengers. They planned, endured hardships, and
strove for this cause. Therefore, the oppression and injustice of the Khaleefah contradict the
very purpose of his appointment, and violate the principles of Shariah, necessitating his
removal, even if it requires Khurooj rebellion against him.

The texts that prohibit people from revolting against the rulers unless they see clear
disbelief (kufr bawah), or as long as the rulers establish prayer, do not contradict what has
been prewously explalned The hadith of Ubadah ibn al-Samit, which states, >3 @Lu ¥ &lan
«Ha 4d B (e addie g 158 135 YY) Abl “And that we do not dispute the authority of
those in charge unless you see clear disbelief (kufr bawah) for which you have proof
from Allah,” does not imply that the ruler himself must commit disbelief. The text says, & iw
« 5% 135 “unless you see kufr,” and does not say 55 & ¥ “unless they disbelieve.” The
witnessing of disbelief is realized by seeing its laws and systems being implemented. For
example, the state's authorization of usury (riba) is an application of disbelief. Implementing
systems in people’s relations based on Western liberal permissiveness, or personal
freedoms, even in a single ruling, is an application of disbelief. Implementing a non-Islamic
penal system, even in one ruling, is an application of disbelief. This undermines the
fundamental principle of recognizing Allah’s sole sovereignty and the supremacy of Shariah,
which are absolute principles.

Thus, whoever witnesses the implementation of a system of disbelief or the application of
a ruling of disbelief has indeed seen disbelief. If the ruler openly applies disbelief (bawah),
even in one ruling, then clear disbelief has appeared. The term “bawah” (clear) means that
the ruler is aware of it and remains silent, indicating his consent. This necessitates
immediate action to correct the deviation or to remove the ruler. Such a deviation must be
rectified, and if the ruler refuses and clings to his position, then rebellion against him
becomes obligatory.

It is irrelevant here whether the ruler considers these wrongdoings or violations as
permissible or not, whether he is merely disobedient by deviating from Shariah, or whether
he is a disbeliever. The issue at hand is not about whether the ruler is a disbeliever or a
Muslim, but whether the governance is based on Islam or disbelief. The hadith states, &l Y‘»
« % 135 “unless you see disbelief,” and disbelief has indeed been seen. This interpretation
of the hadith aligns with the principles of Shariah in maintaining the supremacy of Shariah,
and exalting the word of Allah, with the Shariah objective of appointing the Imam, and with
the rulings on removing wrongdoings.

This understandlng is further reinforced by other versions of the same hadith, which say,
«Al3 & Lara G585 G Y “unless there is clear disobedience to Allah” and e-ﬂ-a 554 al Ly



W3 “as long as they do not command you to commit clear sin.” Therefore, the intended
meaning of seeing disbelief in this hadith is actually disobedience.

Al-Nawawi said, i &) s e 4 galai gl Gl 4 ) e pSaie ey o bl ln a0 345 “The
disbelief referred to here means disobedience, and the meaning of ‘with proof from Allah’ is
that you know it from the Deen of Allah Almighty” [15].

Ibn Hajar al-Asgalani in his explanation of the hadith, said, sl J& dalz 158 1358 3 ¥) cad 3
SRR SY SN ST S TNy VPP W PPRE TS PEEAL K B EY QPP JUPEC P TSP EN PR P Jpkeiy
BWip & dpase oS “His statement “unless you see clear disbelief,” Al-Khattabi said: ]The
meaning of bawah (clear) is apparent and manifest, as they say 'baha bi-shay™... when it is
disclosed and revealed... It was also reported in the narration of Hayyan Abu al-Nadr:
‘unless there is clear disobedience to Allah.” [16].

In the Musnad of Ahmad, from the narration of Umair bin Hani' on the authority of
Junadah, it is reported, 315 &b &5, &l L “as long as they do not command you to commit
clear sin.” [17]. His statement ¢l _» 48 & (e Sxie “for which you have proof from Allah” means
a text from a verse, or an authentic hadith, that does not allow for interpretation. This implies
that it is not permissible to revolt against them as long as their actions are open to
interpretation.

Al-Nawawi said, 4xaxdl La &L a4l “The disbelief referred to here means disobedience.”
Others have said, il 4auazdl La SYL ) )4l “The sin referred to here means disobedience and
disbelief.”

Ibn al-Tin [18] transmitted from al-Dawudi [19] who said, 3 o 43 3l ¢l l 3 elaall 4gle 3
u\.\:u\));ud;\u\ﬂ cc\.).u\ &»NM\}.}}S\_\M; J}M\J Mu‘;} ).MJ\ k_x;\}nAY\} cu;}eiln‘ﬁ}m%waés

CJJA'“ Gl S, o Y c_ml\ c_‘;.al\} cadde C});j\ BIET: } palidla Nac o “The consensus among
ulema regarding tyrannical rulers is that if it is possible to depose them without causing strife
or injustice, then it is obligatory to do so; otherwise, patience is required. Some have said
that it is not permissible to initially appoint a corrupt person to leadership, and if injustice
arises after he was just, ulema have differed on the permissibility of khurooj rebellion against
him. The correct opinion is that it is prohibited unless he commits disbelief, in which case
Khurooj rebellion becomes obligatory against him.” [20].

The same reasoning applies to the hadiths that prohibit Khurooj rebellion against rulers
as long as they establish prayer, such as the hadith of Awf ibn Malik al-Ashjai, e S5 G 0By
«all A8 18 L Y 1Ol Sy e.m\.u S “It was said: ‘O Messenger of Allah, should we
not fight them with the sword?’ He said: ‘No, as long as they establish prayer among
you,’” and the hadith of Umm Salama, sl L o 0B Saglilds M 1 iy “They said: ‘Shall we
not fight them?’ He said: ‘No, as long as they pray.’” If these hadiths are understood in
their literal sense, it would create a contradiction with other texts. It is known from the rulings
of Sharia that a ruler who violates the sovereignty of Shariah, usurps the authority of the
Ummah, and is untrustworthy in safeguarding the interests of Muslims, and who does not
stop after being advised and warned, must be deposed. If he refuses and resists, it becomes
obligatory to make Khurooj rebellion against him to remove him, when there is a reasonable
chance of success, or at least to strive toward that end.

Thus, the meaning of Salah prayer in these hadiths refers to the prayer that prevents
immorality and wrongdoing, as Allah (swt) has stated in His Book, (£ (5 d5tall &) 5 stall a8ig)

%gﬁ&’ﬁ‘\' “And establish Salah, indeed, Salah prohibits immorality and wrongdoing.” [Al-

Ankabut, 45]. When it is said that the ruler establishes Salah, it means that he is upholding
the Deen. It is reported in the hadith that prayer is the pillar upon which Islam stands. Muadh
ibn Jabal (ra) said that the Messenger (saw) said, B Salii 33309 coasa 3 4K a1 Gl @A Yin
@gall dalis 33033 SSKall 5igae 3 ALY LAY Guly 108 i Jsl) G L “’Shall | not tell you of the
head of the matter, its pillar, and its peak?’ | said: 'Yes, O Messenger of Allah." He said,
‘The head of the matter is Islam, its pillar is Salah, and its peak is jihad.”” (Reported in
Sunan At-Tirmidhi) [21].



Since Salah is the pillar of Islam, establishing it is a kinayah metaphor for establishing
Islam. Therefore, a ruler who violates the commands of Shariah in his governance, does not
enjoin what is right, or does not forbid what is wrong, cannot be said to have established
Salah, because he has undermined Islam, and nullified its rulings, instead of upholding them.

lbn Taymiyyah said, L sal 4 éc dd gl ol 135 ¢ pSaall 5 sliadll (e digh el LS L 3l 1) 830l (a
L@cu\j‘[sg @] (G u,shujm‘_.x_.m s 5 Jlall 1 2l Call 2aas G Calld) Mlas JU 385 Lagdas S ol 5
el &y dglay oS oy Ledlaly & Tl “If Salah is performed as commanded, it prevents
immorality and wrongdoing, and if it does not, it indicates a neglect of its rights, even if the
person prays. Allah Almighty said, ‘But there came after them successors who neglected
prayer and pursued desires; so they are going to meet evil.” [Maryam, 59], and neglecting it
means failing in its obligations, even if one prays, and Allah knows best.” [22].

Shaykh Abdul Qadeem Zallum stated, < oo i 8l ASST Gl (g1 YL 28a 30all 2aldl 3l all 5
4.\.\5) ‘).I‘)A-i Y cﬂds J.ud\ ‘).1‘);.1 J\‘)A\‘, c[3 AJJM\]} [92 ‘c«\.u.ﬁ\] (4.\5‘) ‘).1‘);.\5) e‘;bu AJJSS ‘;_)AJ\ (a.u\_u dﬁ\ w
el 3] (e ¢ Slaall Ju (e 385 Lada g 33all 4dl) Y (i tyx\ ASal ) 3l 5 o dMEal K ) A8 ey (Ju
J<W sl “What is meant by establishing Salah is ruling by Islam, meaning applying the
rulings of Sharia, by referring to the whole by naming a part of it, as in Allah's saying, ‘then
[the penalty is] the freeing of a slave’ [An-Nisa, 92 and Al-Mujadila, 3], where the meaning is
to free the entire slave, not just his neck. And He said, ‘as long as they establish Salah
among you,” meaning the establishment of all the rulings of Sharia, not just the prayer alone.
This is a majaaz metaphor, using the part to indicate the whole.” [23].

As for the view that one should be patient with a tyrannical ruler, meaning to remain
silent and be content with him no matter what he does, and that it is forbidden to work for his
removal because he is a Muslim and establishes Salah, and to allow him to strike the back
and take wealth; this is a reprehensible opinion.

lbn Hazm said, <l ay) s 130 Ela B el Laild ¢ jelall pumg Juad) 381 e jually 23l agle ol Ll
s ade A Loa il Jomy ey of ) Saad (Jlaliy @y S o) Wy Al Heall lde (a5 4l 4ud L5 Y Lea 1385 (3ay
<y Je nall “As for the command of the Prophet (saw) to be patient with the ruler who takes
wealth and strikes the back, this is undoubtedly when the Imam does so justly. There is no
doubt that it is obligatory upon us to be patient in such a case. However, if this is done
unjustly, Allah forbid that the Messenger of Allah (saw) would command us to be patient with
that.” [24].

Ibn Hazm offers valuable insight on this topic in response to those who prohibit rebellion
against a tyrannical ruler, no matter what he does, as long as he is a Muslim and prays. He
says, o Cadl Jasg ¢y 5l aalidl (US\J wlia 5 laill sa)n\ Glaal 3 gl da;guu‘sﬁu}ljhb\ e@JduU
pr ) el cagllibaly el ey ccpaluaal (1o 333 g IS Glo il Jan s (U3l labuaall 2l gppaluaall JUikal
Alen L8 Y) Ulas $3 Y 43 el U e 2L8 Ssna ¥ \,suumu\&mymuxuge)uyuﬂqhds@ﬁj
e | aliil g dlea Yl e Guall g slal gl e S Jalgoans s V) Gan VI3 55 pm can gl & () Na g

“It is said to them: What do you say about a ruler who appoints Jews as his officials,
Christians as his soldiers, imposes the jizya on Muslims, wields the sword against Muslim
children, permits Muslim women to be violated, kills any Muslim he finds, seizes their women
and children, and openly mocks them, while all the while professing Islam, declaring it
openly, and not abandoning Salah? If they say that it is not permissible to rise against him, it
is said to them: He would not leave a single Muslim alive but kill them all, which would
necessarily result in him remaining alone with the disbelievers around him. If they allow
patience in such a case, they have contradicted Islam entirely and renounced it.” [25].

He continues to say, «wiiy 4 (dudd B ‘ag d“-“l 4l g iyl g cding) ).\lA“ Saldl)l Al aad ie NJ’LA_\}
ade G 8 1 g8 (la Sagia el Ay e a8y ol agle ua)ﬂe\ cAdalall ainl g coal g ‘m\).q\j ¢Aud 25ls) wm@}m\
U8 elld a3l eall N Vgmny Jilis lld (ha aiiay of e iyt 21518 (s thsa Ll s Y Aastimy 130 calal 5 i 2500
AR JWl A ol K 4 Wl “We ask them about a ruler who, being wicked and tyrannical,
intends to violate a man’s wife, daughter, or son, or even the man himself, is he free to
surrender himself, his wife, and his children to such corruption, or is it obligatory to defend
them from such an attack? If they say it is obligatory to surrender oneself and one’s family,
they are espousing a grave error that no Muslim would say. However, if they say it is



obligatory to resist and fight, then they have returned to the truth, and the same obligation
applies to every Muslim regarding every other Muslim and wealth as well.” [26].

As for the hadiths that command patience with rulers and governors when people
witness from them acts of favoritism and sin, such as, 4xax Ga W A6 8158 (I3 48 (A5 (a Yin
@b Ba 13 G850 ¥ ) dpaia (e ‘_,au L s %0 ol “Anyone who has a ruler appointed over him
and sees him committing an act of disobedience to Allah, let him dislike what he does
of disobedience to Allah, but he must not withdraw his obedience,” and, 31580 & sk
Wsbia e Y 08 eagbil S8 \gH8 iy ) a (Sly il K00 (ag G e b (gsiy Gsiad “There will
be rulers whom you will recognize some things and deny others. Whoever recognizes
the good will be absolved, and whoever denies the bad will be safe, but whoever is
pleased and follows is neither. They said: ‘Shall we not fight them?’ He said: ‘No, as
long as they pray.’”

In another hadith by Ibn Mas'ud, the Prophet (saw) said, iy sh ealy Zj{i 55 Gs&i @y
«?ﬁ ‘5.13\ a3 uJSLu.U ?S.\.‘Q ‘5.\5\ dﬂ\ uj.é\g.l dl& "dﬂ LI.A «JJJ\ %) JAU s ‘AM\ JJA-HJ ¥ \3313 “There will be
selfishness and matters that you will disapprove of after me.” They asked, “O
Messenger of Allah, what do you command us to do if we encounter that?” He replied,
"Fulfill your obligations and ask Allah for your rights.” [28].

Reconciling these hadiths with those that command the removal of wrongdoing and
taking action when possible, and harmonizing all of them together, shows that these hadiths
specifically refer to the Imam who rules according to Islam. The Imam has many duties, such
as adopting opinions in disputed matters, appointing walis, judges, and other officials,
managing state affairs that may involve different legal opinions, and making decisions that
might not always be apparent to the public. He needs trusted advisors and confidants, and
his decisions, whether he is pious and sincere or otherwise, will always be subject to differing
interpretations based on people’s varying mazhab school of thoughts, fighi opinion, and
philosophies, as well as their political interests and loyalties.

No matter how pious, skilled, and wise the Imam may be, there will always be those who
accuse him, see him as corrupt or negligent, or accuse him of favoritism or being unworthy of
his position. Some may even view him as a disbeliever. If everyone were allowed to withdraw
their Bayah pledge of allegiance or make Khurooj based on their individual opinions, it would
lead to chaos and strife. Therefore, Shariah has established rulings for these situations:
monitoring and holding the ruler accountable, while bearing any hardships endured in this
process, until the ruler is concluswely Jproven guilty in a way that leaves no room for
interpretation «Skj 4 & Ga adie WIg 158 135 & YI» “Unless you see clear disbelief for
which you have proof from Allah.” Such suspicions are not considered valid in Shariah
[29], and it is not permissible to depose the Imam, annul the Bayah pledge of allegiance, or
make Khurooj rebellion against him based on assumptions, and opinions that may or may
not be correct.

Moreover, the Imam is not infallible. He may follow his desires at times or in certain
situations, leading to favoritism, sins, or errors in judgment, which could result in harm.
However, not every sin, error, or personal desire necessitates his removal from office, as not
all such actions disqualify him from justice or trust, nor do they render him a transgressor
unfit for the position. Otherwise, infallibility would be a condition for the Khilafah, and no one
would qualify for it. Therefore, patience with the ruler is prescribed in what one dislikes,
alongside advising him and rebuking him in hopes of reform. The ruler should not be
deposed unless it is established with certainty that he is guilty of injustice, tyranny, or moral
corruption, and that his integrity has indeed been compromised.

There is a hadith that needs to be explained for a complete discussion of this issue. It is
narrated by Mu'awiyah ibn Sallam from Hudhayfah ibn al-Yaman, who said, B ) 055 R
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there be evil after this good?’ He said, ‘Yes.” | said, ‘Will there be good after that evil?’ He
said, ‘Yes.’ | said, ‘Will there be evil after that good?’ He said, ‘Yes.’ | said, ‘How?' He said,
‘There will be leaders after me who do not follow my guidance, nor adhere to my Sunnah.
There will stand among them men whose hearts are the hearts of devils in the bodies of
men.’ | said, ‘O Messenger of Allah, what should | do if | reach that time?’ He said, ‘Hear and
obey the ruler, even if your back is beaten and your wealth is taken; hear and obey.” [30].

There is a difference of opinion regarding the authenticity of this hadith. Some scholars
say it is mursal (a type of hadith with a missing link in the chain of narrators), while others
say it is mungati' (interrupted), as Mu'awiyah ibn Sallam did not hear directly from
Hudhayfah. Al-Daraqutni criticized the hadith and declared it weak, a view also held by Al-
Nawawi, who considered it mursal but acknowledged that it has a supporting narration [31].

Khalid Al- Hayek in his study of this hadith, stated, ¢l Samilio a5 5 ,Sie a1 5ol ) oda
‘N\Q_A"‘t_r"d‘ )Ai.i cu.\LL\.uJ\ ujh?@_uaaut_uh‘g M.\.u.u UJ"‘*“" ‘2; AN e Y u.aﬂ\ My‘ c«y‘jh UJSJMJSB M.us.\
peie 2al 5 el eLU Je “This addition to the hadith is munkar (rejected), as it contradicts the
content of the hadith itself. How can these rulers, who do not follow the Prophet’s guidance
or his Sunnah, and whose hearts are like those of devils, be commanded by the Prophet
(saw) to be obeyed?” [32]. He added, ahiie JiuY) 136 Lasee 5 “Overall, this chain of narration is
interrupted” [33]. The phrase he refers to as rejected is, «ibly faild e 1y ek Gy Glan
“Even if your back is beaten and your wealth is taken; hear and obey.”

It is evident that this interpretation of the hadith contradicts the obligation to remove evil
and confront oppression. It attributes to the Prophet (saw) an order to obey those who do not
follow his guidance or adhere to his Sunnah, and who base their authority on satanic
influences! This |nterpretat|on also conflicts with established Islamic texts, such as the
Prophet’s statement, «igd 52 dla &gd 33 Gan “Whoever is killed defending his wealth is a
martyr.” [34].

Furthermore, it contradicts the agreed-upon version of the hadith found in Sahih al-
Bukhari and Sahih Muslim, narrated by Abu Idris al-Khawlani from Hudhayfah ibn al-Yaman,
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@@ o &diy dsal Ly A (3ad July (aad “People used to ask the Messenger of Allah (saw)
about the good, but | used to ask him about the evil out of fear that it might overtake me. So |
said, ‘O Messenger of Allah, we were in ignorance and evil, and Allah brought us this good.
Will there be any evil after this good?’ He said, ‘Yes.’ | said, ‘Will there be good after that
evil?’ He said, ‘Yes, but it will be tainted.’ | said, ‘How will it be tainted?' He (saw) said,
‘There will be people who guide others according to principles other than my
guidance. You will approve of some of their actions and disapprove of others.’ | said,
‘Will there be any evil after that good?’ He said, ‘Yes, there will be people calling at the gates
of Hell, and whoever responds to them will be thrown into it.” | said, ‘O Messenger of Allah,
describe them to us.” He said, ‘They are from our own people and speak our language.’ |
said, ‘What do you advise me to do if | live to see that?’ He said, ‘Adhere to the community
of Muslims and their leader.’ | said, ‘What if there is no community and no leader?’ He
said, ‘Then keep away from all those different factions, even if you have to bite the root
of a tree until death overtakes you while you are in that state.’” [35].

The contradiction between the hadith of Mu'awiyah ibn Sallam and the established
principles of Shariah necessitates either interpreting it in a manner consistent with Shariah, if
possible, or rejecting it.

Imam Ahmad also narrated this hadith with the wording, Mag culy b Ablal sed WY e-'»
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« & “Then there will be callers to misguidance. If you see a time when there is a
Khaleefah of Allah on earth, adhere to him, even if he exhausts your body and takes



your wealth. However, if you do not see him, then flee across the earth, even if death
overtakes you while you are biting the root of a tree.” [37].

The interpretation that reconciles this hadith with Islamic principles is that Muslims must
adhere to the rightful Imam, fulfill their Bayah pledge to him, and support him, even if it costs
them physical harm and financial loss. They should not pledge a Bayah of allegiance, to or
support rulers who do not follow the Prophet’s guidance, even if they are persecuted or have
their wealth taken. Instead, they should flee from their oppression, even if it leads to isolation
until death. Thus, the meaning of the text that aligns with Shariah is the opposite of what
tyrannical rulers and their propagandists claim. If the ruler is unjust or rules by something
other than Islam, even in one ruling, and does not retract after being advised and warned, or
if he loses a fundamental qualification of leadership, such as Islam or justice, he must be
deposed. If he refuses, it becomes obligatory to rebel against him if the capability exists. The
following outlines the reasons and legal conditions for doing so and provides the necessary
documentation.

(End of Part 1)
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