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The issue of Obedience to the Wulaat ul-Amr (<Y 3¥5 Rulers of Authority) has been
most controversial since the fall of the Islamic State. The West came to rule over the Muslim
countries and appointed over them tyrant rulers, who filled the earth with injustice and
oppression. They laid the foundation of oppressive rule upon our Ummah, which dragged our
Ummah back into the first era of Jahiliyah.

What is most strange to see within this miserable situation is that the Ummah and its
Dawah Cariers are confronted by a group of Muslims, who wear the clothes of Ulema and
assume their names that rebuke the lashed Ummah and not the ones who lash it. They
demand that the Ummah is patient, obedient and accept aggression, ruling by Kufr and the
lashing of their backs, as long as the one who lashes is the Ruler of the Authority!!! It is as if
the oppressive ruling was not complete until this group came to strengthen its arms and
secure its roots.

Here the important matter, worthy of attention, is that we are the Ummah of texts and
narrations. Therefore, it is not wise that the primary response to this postulation is to discredit
its proponents by exposing their suspicious relationships with the rulers, before refuting their
Judicially Doubted Opinions in a complete and comprehensive manner. Most of those who
follow this aspersion are doing so out of respect to the texts, even though it conflicts with
desire and self. Therefore, it is wrong to deal with them without studying the texts and
eliciting their meanings. Otherwise, the attack would be in the favor of the Shubha, as it
would appear as if it is more consistent to the noble Revelation than we are. It would then
appear as if we are of the abhorred who prefer human reasoning over Daleel (Jd» Divine
Evidence)!!!

In the previous article, we have presented some of the divine texts proposed by these
people. Consequently, we have explained their complete error in understanding the reality
upon which these texts are revealed, the TaHqgeeq ul ManaaT (&lsll G5 Investigation of the
Objects). In this article, we will see their complete error in combining the divine texts to the
subject and in its studies.

Government scholars and ignorant sheikhs have succeeded in creating great confusion
amongst the Muslim masses with regards to Shari’ah rules pertaining to the leader i.e.
Ameer or Ruler. They have caused the people to think that it is obligatory upon them to obey
the Kafir ruler or the ruler who rules by other than all that Allah (swt) has revealed. Some of
them even thought that such a terrible criminal obedience may lead one to draw closer to
Allah (swt)!!! Hence, the issue is related to Obedience of Wulattul Amr (Rulers of Authority).

First of all, understanding the Shari’ah pertaining to obedience emerges from deep-
rooted belief that obedience is deserved to Allah (swt). Hence, the basis of obedience in this
sense is the obedience to Allah (swt). Obedience to Him (swt) is by obeying what was
commanded or authorized to obey; however, all the obedience by disobeying him are
forbidden sins. Hence, there is no obligation to obey the man, abiding to man’s command
and refraining from his prohibition, except when there exists divine evidence. For example, it
is obligatory for a woman to obey her husband, not because of his personality, but because
of the description of marriage. It is not obligatory for her to obey him when this description
ceases to exist through Khula’a or Talag (3>% Divorce). He then becomes another person,
so that he is not obeyed.

Obedience to the leader of Ummah and its rulers in the state is obligatory, with the
condition or because of his description and not because of his personality. When the
condition is lost or the description is removed, it is not obligatory to obey him. Adherence



(3¥'s) to him is obligatory, with condition and description. If they are absent, adherence to
him is forbidden and his authority is lost. Hence, obedience is for the sake of obedience i.e.
our obedience to them is because of their obedience to Allah (swt) and His Messenger (saw);
otherwise, there will be no obedience. In this context, we should understand all the divine
texts pertaining to obedience in the light of this firm and consistent understanding.

RasulAllah (saw) sent an army and appointed a man from Ansar (Abdullah bin Hudafa
bin Qais bin Adiy) as their commander. When they set forth, he found something (hateful)
from them and he said to them, “Is it not that Messenger of Allah (saw) has ordered you to
obey me?” They said, “Yes.” He said, “Collect me the woods” and then he asked to kindle the
fire in it. He then said, “I certainly order you to enter it.” The people hesitated to enter it. One
young man amongst them said to them, “Flee from the fire to the Messenger of Allah (saw)
and do not stop until you meet Messenger of Allah (saw) and if he commands you to enter it,
then enter it” So they returned to Messenger of Allah (saw) and informed him. The
Messenger of Allah (saw) said to them, «<igjaall b FRIA ) 13 Lghe 25304 L L gailah 3y “If they
had entered it (the fire) they would never have come out of it, for obedience is only in
what is good.” [Ahmad]. In another narration, it was reported that RasulAllah (saw) also
said to them, «All duaka = etk ¥» “There is no obedience to the creation in Ma’ siyyah
(Arara Dlsobedlence) of Allah.” [Musllm] It was reported in Ibn Majah and Ahmad with a
sound narration as, «b skl 3 4y Luaray agia esx\ &a» “Whosoever amongst you commands
you to Ma’siyyah (4rezs D|sobed|ence) of Allah, do not obey him.” More than one of the
Mufassireen (Quranic Commentators) including Ibn Kathir and Qurtubi, mentioned this
hadith in the Tafsir of the verse, ¢asis A 313k “(obey) rulers in authority from amongst

you” [Surah an-Nisa'a 4:59] and they used this hadith as evidence to restrict obedience to
that in goodness Itis reported in Sahih Bukhari that RasulAllah (saw) said, L Ga Ao fadly
«hell Yy p M8 duaray Hal 108 Luanally % &l “(It is obligatory for one to) listen to and obey
(the ruler) as Iong as he does not command of Ma’ siyyah (‘== Disobedience) (of
Allah), but if he commands of Ma’siyyah (==« Disobedience) (of Allah) there is no
listening of obedience.” It is reported i in Sahih Bukhari that Messenger of Allah (saaw) said
«delh ¥y e S Luaray JA‘ uta doaaray jals) o Yt Y] Cal g sl ) ?.Lad\ £ Sall SE» “It is
obligatory upon a Muslim that he must listen (to the ruler) and obey him whether he
likes it or not, except if he is ordered in Ma’siyyah (“+==« Disobedience). If he is
ordered in Ma’siyyah (“+==< Disobedience), there is no listening or obedience.” In light
of this principle, we understand the divine texts relating to obedience and we reject the
Mutashabih (4Wiie Imprecise, of more than one possible meaning) from it to the firmly
established Muhkam (asa= Precise, of only one possible meaning).

Now let us see the prlnC|pIe eV|dence related to thls subject in the Book of AIIah AIIah
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obey the Messenger and rulers in authority from amongst you. And if you disagree
over anything, refer it to Allah and the Messenger, if you believe in Allah and the Last
Day. That is the best [way] and best in result.” [Surah an-Nisa’a 4:59]. What is to be
noted is the verse that mentions obedience to Allah (swt) without association (455«
Magroonah) and with no restriction (322« Mugayyadah), as Allah (swt) Alone is the One Who
orders everything. The verse also mentions the obedience to RasulAllah (saw) without
association (455 Magroonah) and with no restriction (3x3« Mugayyadah) because RasulAllah
(saw) is the one who delivers from his Lord Allah and it is inconceivable that he (saw)
commands without obeying Allah (swt). As for obedience to those in authority, it is not
mentioned as an isolated expression (32,4 Mufardah) but is understood only in conjunction
(wke ATaf). So those in authority are not isolated in terms of commanding to obedience,
unlike Allah (swt) and RasulAllah (saw). This indicates that those in authority who must be
obeyed are only those who obey Allah (swt) and RasulAllah (saw) in the affairs of their
authority, particularly in taking care of the worldly affairs according to Islam i.e. ruling by
Shari’ah in the life affairs of the people. Otherwise, it is not permissible for them to be obeyed
and it is not fit for them to have authority, neither in evil nor in goodness. As Alusi says in his



Spirit of Meanings (S =5, RuH ul-Ma’aanee), “The Verb (obey) is repeated such that
obedience to Rasool is conjugated (+_% Muqgtarnah) to obedience to Allah, concerning his
(saw) affair. It is absolutely inconceivable that he would not comply with all that is in the
noble Quran. This signifies that the obedience to RasulAllah (saw) is so
Independently/Autonomously (Y3l Istaglalan) such that it is not affirmed for any other than
him (saw). And then the verb 'obey' is not repeated in His saying %@S-u A ‘_,JJ\J% “rulers of

authority from amongst you” [Surah an-Nisa’'a 4:59] which signifies that obedience to them
is not Independent (J>&) Istiglal), like the Independence of obedience to RasulAllah (saw).
Hence, Obedience to the ruler in authority is Dependent (<=5 Taabi’ah) upon obeying Allah
and His Messenger (saw) and it is not independent. As for obedience in Sin, people of
knowledge agreed that obedience in sin is not allowed, as mentioned by Nawawi in Sharh
(Explanation of) Sahih Muslim.”

This is further clarified by saying that if a higher authority says, “Obey the lower authority
unless he orders you to disobey me,” then it is the reality of authority (¥). However, if you
say “obey me by disobeying me,” while you are in authority over that matter simultaneously,
then this is impossible. When the authority is of the highest authority of all i.e. that of Allah
(swt), the impossibility is even greater and more terrible. Then, the verse commands to refer
the legislation from the Speech of Allah (swt) and RasulAllah (saw) when there is
disagreement. It does not command to refer legislation from the speech of the rulers of
authority in any case. This is enough to indicate the restriction of obeying the authority only
to the two noble revelations, i.e. the Quran and the Sunnah. What is to be noted is the noble
verse that does not leave any scope for people of desires and government scholars to
interpret the verse in a way that they ascribe sanctity to the rulers of authority, i.e. they order
the Ummah to obey them in Ma’siyyah (===« Disobedience) of Allah (swt). This verse is
directly followed by the Quranic address, in another verse, that talks about tyrants,
prohibition of obeying them and prohibition of referring to their systems. Then the matter in its
entirety is referred to Allah (swt) and His Messenger (saw) such that onalty and orientation in
their entlrety are to Allah (swt). Allah (svvt) said after this verse, ] sials gl uw)-' Cndf PSS #‘%o
!A.u.a)&a?g.&mu\ uh.m!\ 3 M\JJASAU\ \3JA\ Mjuyhi\ul\ \JASbuu\ujmJadmwd)a\ude\d)a\Lu
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4o Lolid § salkdy Czsb “Have you not seen those who claim to have believed in what was

revealed to you, [O Muhammad], and what was revealed before you? They wish to
refer legislation to Taghut, while they were commanded to reject it; and Satan wishes
to lead them far astray. (60) And when it is said to them, “Come to what Allah (swt) has
revealed and to the Messenger,” you see the hypocrites turning away from you in
aversion. (61) So how [will it be] when disaster strikes them because of what their
hands have put forth and then they come to you swearing by Allah, ‘We intended
nothing but good conduct and accommodation. (62) Those are the ones of whom
Allah (swt) knows what is in their hearts, so turn away from them but admonish them
and speak to them a far-reaching word. (63) And We did not send any messenger
except to be obeyed by permission of Allah (swt). And if, when they wronged
themselves, they had come to you, [O Muhammad], and asked forgiveness of Allah
and the Messenger had asked forgiveness for them, they would have found Allah
Accepting of repentance and Merciful. (64) But no, by your Lord, they will not [truly]
believe until they make you, [O Muhammad], judge concerning that over which they
dispute among themselves and then find within themselves no discomfort from what
you have judged and submit in [full, willing] submission. (65)” [Surah an-Nisa’'a 4:60-
65].

Referring to Allah (swt) and His Messenger (saw) is referring to the authority that issues
legislation based on these two. This is the only referring that will end the disagreement as
indicated by the verse because failure to appoint the authority, whose legislation in their



affairs is to be abided by all, will ensure the disagreement between the ruler and the Ummah
persists. Everyone relies on Shari'ah evidences that support what he arrives at by
understanding those two types of evidences from his point of view. This would undermine the
verse that commands to refer Allah (swt) and His Messenger (saw) to end the disagreement.
Therefore, appointing the authority is obligatory, so that the two disputing parties will refer to
it and abide by its legislation. It is known that the authority which issues legislation for such a
disagreement in the Islamic State is Wilayatul Mudhaalim (sl 43 5 Authority of Unjust Acts)
or Qudaa’ul Mudhaalim (aUall sLad Court of Unjust Acts.) This is the situation when the
Islamic State is present. When there is no Islamic state, it is then referred to the pure Ulema
and wise Fugaha (Jurists) of the Ummah as mentioned in the Authentic and Explicit Sunnah
that confirms the principle (of prohibition of obedience in disobeying Allah), as mentioned by
Abdullah bin Masood (ra) who narrated that RasulAllah (saw) said, Ol Jay g aSJJA‘ e
C.i:fSJ:fce\ ua\hu.dhudlaw\u.\s?é.’ﬁJd\ u\‘\ﬂ\ d}uul.ium Ll 5a oo DM\LUJAJ.M@MMUJMJM\
«All pae al 4ol ¥ JE5 “Among those in charge of you, after | am gone, will be men who
extinguish the Sunnah and follow innovation. They will delay the prayer from its
proper time.” | said: “O Messenger of Allah, if | live to see them, what should | do?” He
said: “You ask me, O |lbn ‘Abd, what you should do? There is no obedience to one
who disobeys Allah.” This was reported by Ibn Majah. The words in the above hadith are
with a Sound (u=~ 2») chain. Sunnah does not just emphasize the prohibition of Obedience
in sin, but it also removes the legitimacy of rulers who follow other than the Shari’ah of Allah
(swt), as it mentions, without leaving any scope for interpretation, on how to deal legitimately
with the likes of them. RasulAllah (saw) said, otar g «Cys8 a8 Y Lay g paly ¢ gy (i £1540 Al () sSiuy
«hadly asile dili Guld (4585 Ly “There will be leaders over you, after | am gone. They will
enjoin you what you disapprove ( i.e. evil) and they will forbid you what you approve
(i.e. goodness), so they will not be leaders over you” (i.e. they are illegitimate which
means they are tyrants and there is no obedience to them. Rather they are applicable to the
hadiths on how to deal with tyrants). [Narrated by Ubada bin Samith, reporter of Hadith is
Suyuthi, the source is Al-Jamiu as-Sagheer, and the grade of the hadith is Hasan].
RasulAllah (saw) said, € &l ¢ped (i shai La alile 09 Shg (985 La aSigh g Jlay g3 (4 aSusal sy
«day & Al e oal delh M aSa “Among those in charge of you, after | am gone, will be
men who will enjoin what you disapprove (of evil) and they will forbid you what you
approve (of goodness). Whoever amongst you live to know them, there is no
obedience to those who disobey Allah azza wa jall” [Narrated by Ubada bin Samith,
reporter of Hadith is Suyuthi, the source is Al-Jamiu as-Sagheer, and the grade of the hadith
is Saheeh] Jabir bin Abdullah narrated that RasulAllah (saw) told Ka'b bin Ujra, i aly iy
*1:—\3 *ASA ?@Mwﬂ‘,.m‘uuw Y3 u.a.\g_: Oeuhy ¥ o UJ.IJS.I 234l J@ VA DJLA\ Ly Jé ;LQJMJ\ 3\l
Ubuudﬁﬁee—&&e«-meb*&ﬁﬂwéwsw»uh \séyYsﬁumsw‘Mddsuaé—dhub
«a ™ A& 193 2wl ae “May Allah protect you from foolish Leaders”. He asked “What are
foolish leaders?” He (saw) said, “Leaders who come after me, they will not lead with my
guidance, they will not adopt my Sunnah. Whosoever believes in their lies and helps
them in their wrongdoing is not of me, and | am not of him, and he will not come to me
at my Cistern (Howdh). Whoever does not believe their lies and does not help them in
their wrongdoing, he is of me, and | am of him, and he will come to me at my Cistern
(Howdh)” It was reported by Ahmed with the above words, by Darami and Ibn Hibban. It was
graded as Sahih by Ibn Hajar, Albani and others. We say that if Muslims were to bow to each
leader and ruler who ruled by sin, then what of the Seerah of Mustafa (saw), who stood up
against the sinful influential and tyrants?! How can we be deserving for his (saw)
intercession, whilst following the path contradicting his (saw) straight path?! Have not
misguidance and corruption spread over the earth because of the following by the weak of
the influential and masters?! In the Hereafter, these followers will remember the corruption of
blind-following. They are those who have gone astray and criminals. Allah (swt) mentioned
about their last desperate dialogue, I3 ang L) g &l o e Osbshza Gysalllly 535 3., %o
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could see when the wrongdoers are made to stand before their Lord, refuting each
other's words. Those who were oppressed will say to those who were arrogant, “If not
for you, we would have been believers.” (31) Those who were arrogant will say to
those who were oppressed, “Did we avert you from guidance after it had come to you?
Rather, you were criminals.” (32) Those who were oppressed will say to those who
were arrogant, “Rather, [it was your] conspiracy of night and day when you were
ordering us to disbelieve in Allah and attribute to Him equals.” But they will [all]
confide regret when they see the punishment; and We will put shackles on the necks
of those who disbelieved. Will they be recompensed except for what they used to do?”
[Surah as-Saba 34: 31-33]. Allah (swt) narrates about them that they will be turned about
after that in Hell, it Gaki G) T 15083 11 9 )l Uaki 2l Gaki T o6l by G0 LYY WY IRy
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turned about in the Fire, they will say, "How we wish we had obeyed Allah and obeyed
the Messenger. (66) And they will say, "Our Lord, indeed we obeyed our masters and
our influential, and they led us astray from the [right] way. Our Lord, give them double
the punishment and curse them with a great curse.(67)” [Surah al-Ahzab 33:66-67]

In light of these clear evidences, we can refute the Shubha (44 Judicially Doubted
Opinions) that were raised about the Ahadeeth pertaining to obedience of the ruler Ma’siyyah
(A»==~ Disobedience) of Allah (swt). We can also refute the ambiguity pertaining to
Repudiating and Contradicting Ahadeeth, where we must abide to the Usuli Principle which
states, LAY Jlaa)y Laaaai Jue) ¢a pd cplddll Jue) “Acting upon two evidences is better than
acting upon one evidence and neglecting the other.” This means that we should combine
all the divine texts that are seemingly contradicting in such a way that negates this
contradiction, and all the divine texts are acted upon in terms of their reality and Manat.

Regarding the Shubha (4% Judicially Doubted Opinions) pertaining to the Ahadith
of listen and obey the rulers: the most prominent of its divine texts is the famous hadith
reported in Sahih Muslim that Muawiya alias Ibn Salam narrated from Zaid bin Salam from
Abu Salam (Mamthur Al-Habashi) who said that Hudaifa bin Yaman said, “l said “O
Messenger of Allah!, no doubt, we had an evil time (i. e. the days of Jahiliyya or ignorance)
and Allah brought us a good time (i. e. Islamic period) through which we are now living. Will
there be a bad time after this good time? He (the Holy Prophet) said: Yes. | said: Will there
be a good time after this bad time? He said: Yes. | said: Will there be a bad time after good
time? He said: Yes. | said: How? Whereupon he (saw) said, Y3 &) Gsdigs ¥ Al g G skm
o) h (o bl Gglh add sl Qi a4 siig B (st “There will be leaders who will not
be led by my guidance and who will not adopt my Sunnah. There will be among them
men who will have the hearts of devils in the bodies of human beings.” | said: What
should | do. O Messenger of Allah, if | (happen) to live in that time?” He (saw) replied, #audix»
«adaly paud &l 33 &gl Gy b3 e Gk “You will listen to the Amir and carry out his
orders; even if your back is flogged and your wealth is snatched, you should listen
and obey.” Al-Hakim reported similar to this Hadith from Abu Salam.

The hearts of the government scholars and courtier jurists, may Allah (swt) humiliate
them, would rejoice, if this hadith were Sahih (=~<= Authentic). If the hadith were not Sahih, it
would then be authenticated by force, by elusion, by deception or fabrication! This is the
hadith which they chant sitting and standing. They indicate this hadith as an escape and
retreat. Whenever they indulge in discussion, they would unsheathe this hadith as a sword to
cut the discussion. Often they use it as a veil to hide themselves behind, so that their ugly
actions such as their attachment to the doors of despotic kings, their sitting over the tables of
oppressive rulers and their endorsement of the injustice against the citizens will not be
exposed. They even almost make this hadith as half of Islam, if not its whole, so that many
would think from their speech that obedience to the ruler is the aim and objective behind
revelation and that obedience to Allah (swt) is only after the consent of the oppressive ruler.
Is it thus possible that this hadith came from our Prophet (saw) by whom Allah (swt)
smashed the banner of oppression? Did he really say it?! Is it conceivable to interpret that



Islam favors the unjust in his injustice? And before that, is this narration valid from the
basis?! It is also clear that the wording of this hadith constitutes a clear contradiction with the
definiteness of the other divine texts, such as the hadith of Ka’b bin Ujra and the hadith of
Ubada bin Samith that was graded as Sahih by Ibn Hibban.

Ubada bin Samith (raheemullah) said, the Messenger of Allah (saaw) said: “O Ubada”, |
replied “At your service (O Messenger of Allah)” He (saw) said: «dmuys de B ahly gauly
«B) g ALl dpuana (1985 O V) el gl g3 e g cllla 18T o) g il 3515 o Sa9 “Listen and obey (the ruler)
in prosperity and adversity, whether you are unwilling, or when someone is given
undue preference over you, or when they eat your wealth, or when they lash your
back, except when they order you explicitly in Ma’siyyah (‘== Disobedience) of Allah
(swt).” It means there is no obedience in Sin. Before we understand the wording, akaiy aady
«lila 1y @35 cipa &3 1 “You will listen to the Amir and carry out his orders; even if
your back is flogged and your wealth is snatched,” let us delve into the authenticity of its
chains. We find all the narrators and Jurists (Fugaha) who have graded this addition of
wordings in the hadith as weak. The most prominent scholars of them are Darul Qutni and
others. Al-Hafiz Abul Hasan Darul Qutni denied this hadith by saying “According to me this
hadith is Mursal (J= Interrupted in Chain) because Abu Salam neither heard from Hudaifa
nor his peers who landed in Iraq, as Hudaifa bin Yaman died one night after the killing of
Uthman (ra). And it was stated in the hadith that “d&is J& :J&” which means, “Abu Salam said:
Hudaifa said...” which indicates that this hadith is Mursal.”

Upon scrutinizing, it is clear that Abu Salam’s name is Mamtur Al-Habashi and he was
from Damascus in his heritage, whereas Hudaifa bin Yaman (ra) was in Medina, then Kufa
and Irag. The Ulema have agreed that Abu Salam did not hear from Hudaifa bin Yaman. It
seems that Abu Salam had heard this hadith from Shaamy the weak (Daeef) from Hudaifa.
And this wording “You will listen to the Amir and carry out his orders; even if your back is
flogged,” which he mentions is Mudraj (z_x Inserted) into the Hadith.

As for what has mentioned in Albany’s “The Authentic Chain (sl Aluldl)” taken from
Tabarani’s “Awsat (23Y!),” as narrated from Umar bin Raashid Al-Yamami from Yahya bin
Abi Katheer from Zaid bin Salam from his father that is Abu Salam Mamtur, from his
grandfather and also similarly what was reported by Suyuti with more completeness from the
narration of lbn Asakir, they are not beneficial as the father of Mamtur is the grandfather of
Salam, whose name and status is not known. Hence his presence in the chain is the same
as his absence! Sheikh Mugbil Alwadi (raheemahullah), researcher of the book, “Obligations
and Argumentation (a&£illy <l 3¥1) said “This and that in the Hadith of Hudaifa are additional
and they are not in the agreed upon over the Hadith of Hudaifa. As for his saying G &la»
«dlila ) &gk “even if your back is flogged and your wealth is snatched,” this is a Daeef
(Weak —==) addition, since it is Interrupted (xkix) in linkage. And Allah knows best.” [Al-
Hashiya: 258]. It is reported by Bukhari that Hudaifa bin Yaman (ra) narrated, “The people
used to ask Allah's Messenger about good, but | used to ask him about evil for fear that it
might overtake me. Once | said, “O Allah’s Messenger! We were in ignorance and in evil and
Allah has bestowed upon us the present good; will there be any evil after this good?” He
said, «axi» “Yes.” | asked, “Will there be good after that evil?” He (saw) said, «lias 4y carin
“Yes, but it would be tainted with Dakhan (i.e. some evil).” | asked, “What will its Dakhan
be?” He (saaw) said, «1S55 aghe Wil (2 s 093 asd» “There will be some people who
will guide (people) according to other than my guidance. You will see their actions and
disapprove of them.” | said, “Will there be any evil after that good?” He (saw) said, 32 «axiy
W 0 9838 L) aglal (e caiga Qg A= “Yes, there will be some people who will invite others
to the doors of Hell, and whoever accepts their invitation to it will be thrown in it (by
them).” | said, “O Allah’s Messenger (saw)! Describe those people to us.” He (saw) said, a»
(Uil galshyg Wiala ¢ “They will belong to us and speak our language.” | asked, “What
do you order me to do if such a thing should take place in my life?" He (saw) said, 4sla ajtin
«pgalaly Opalwad) “Adhere to the group of Muslims and their Imam.” | asked, “If there is
neither a group (of Muslims) nor a chief (what shall | do)?.” He (saw) said, 1S @&l dii J e léy
@y o iy cigall dS )y a el Juab gt o ¢l “Keep away from all those different sects,



even if you had to bite (i.e. eat) the root of a tree, till you meet Allah while you are still
in that state.”” This is an authentic hadith whose narrators are trustworthy, confirmatory and
authorized in reporting ahadith. It is the strongest hadith in the subject in terms of chain and
purity of its texts. Muslim also reported this with the same text and chain. It was also narrated
by at-Tabarani in “Musnad As-Shamiyeen” amongst others.

What is to be noted from the wording «iiss Gsiies ¥y ()i odigs ¥ il g2y Gs<» “There
will be leaders after me who will not be led by my guidance and who will not adopt my
Sunnah” as came in the interrupted hadith of Imam Muslim, it was not reported in other
narrations of the same hadith that confirm this narration. Instead, all the narrations say ajti»
«agalaly (aluall 4slaa “Adhere to the group of Muslims and their Imam.” None has even a
single letter describing the absence of leading by the guidance of RasulAllah (saw) or not
adopting his Sunnah or other descriptions, such as oppression and censure. What is
apparent is that the Da’eef (-u=x Weak) narration reported by Mamtur is mixed up between
the hadith of Hudaifa and the ahadeeth of Ka’b bin Ujra and others that were reported with
similar wording in Authentic narrations. What is to be noted from the hadith of Ka’b bin Ujra
for instance, as reported by Ahmad in his Musnad, Barraz, Ibn Hibban in his Sahih, Al-Hakim
in Mustadrik about knowing the Companions (ra): As narrated by Jabir bin Abdullah (rali) that
Messenger of Allah (saw) told Ka’b bin Ujra that, «slgdadl 3l (e 3ias o cas | 4 dilely “O
Ka’b, may Allah protect you from foolish leaders (Imarathu sufaha).” He asked, “What
are foolish leaders?” He (saaw) said, agdia (e (Alun (siian Vg (233 Q9% ¥ o3 (5568 #1aln
piing alg cagdS o agdaay al (hag (R (Ao G9an Yy ‘*AMJ‘;\A\MMJG ‘ﬁ.aﬂauk;*k;\\g\ (A
35uall g (diuadl) @mﬁw\J‘caﬁ;ejfa‘S\ BoAs (S b s Lo 9l muy cagia Uiy e dilgld cagalls o
bl Boas (S b ey (gl U O o (e il pad Aal) JAa Y Ad) B G S by -0l 1dB ) ol
gy gad Lgadly i lglinad Andi plinad (e “Leaders who come after me, they will not lead with
my guidance, they will not adopt my Sunnah. Whosoever believes in their lies and
helps them in their wrongdoing is not of me, and | am not of him, and he will not come
to me at the Cistern. Whoever does not believe their lies and does not help them in
their wrongdoing, he is of me, and | am of him, and he will come to me at my Cistern.
O Ka’b bin Ujra! Fasting is a shield, Charity extinguishes the sin, Salah (prayer) is
sacrifice (0L_8) -or clear evidence. O Ka’b bin Ujra! Flesh raised from the unlawful will
never enter paradise and hell-fire is more appropriate for it. O Ka’b bin Ujra! People
set forth in the morning and bought themselves to protect themselves (from hell-fire)
or sell themselves into the peril.” Its chain is Hasan, graded as Sahih (=~= Authentic) by
Hakim and agreed upon by Dahabi. Al-Arnooth says in his commentary of Sahih Ibn Hibban
“it is Sahih based on the condition of Muslim”. Therefore, this additional wording is Da’eef
(<= Weak) in terms of Sanad («x Chain of Narration) and Munkarah (3_S« Denied) in terms
of Matan (¢ie Text). The chain of this addition is interrupted and weak and its texts are
contradicting with authentic texts and what was reported by Muslim without this addition. We
also find this addition in other hadiths which says “(iiw s Gsiiw...” “who do not adopt my
Sunnah”. However, these ahadeeth do not command to obey the rulers, rather they
command to disobey them as in the hadith of Ka’'b bin Ujra, which says, sl a3 agdua (ady
€ o 053 Vs agie Gy e ) gt dilglh agall o agile) “Whoever believes in their lies
and helps them in their wrongdoing is not of me, and | am not of him, and he will not
come to me at my Cistern (Houdh).” Then, how can we understand all that came in the
Sahih hadith of Muslim, asides from the addition? This Chain of Narration was brought by
Muslim (rh) pursuant to what was said by an-Nawawi (rh). However, he brought it to explain
its reasoning. He stated in his first Sahih that he would mention some Ahadith to explain its
reasoning and this hadith is one of those. It is inconceivable to think that Muslim (rh) missed
the fact that Abu Salam did not hear from Hudaifa (rh). Imam Muslim stated his method in
this in the introduction of his Sahih as: “As for the first category, we aspired to advance the
report which is safer from defects than all others... thus when we examined reports of this
description from the people, we also came across reports in whose chains were some who
are not characterized with memorization and precision, such as those characterized before
them... ” Qadi lyad and Imam Nawawi stated that Muslim adhered to this condition in his
Sahih. This is regarding the explanation and clarification of the reasoning, as opposed to
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those who say that this was the intent he aspired to, before completing his purpose for the
book. This was clarified by Imam Nawawi in his explanation of Sahih Muslim in the chapter,
‘Duration of Hajj.” Mu’lami said in Al-Anwar ul-Kaashifa (%< ) sY) Exposed llluminations)
page 230, “...the approach of Muslim in his Sahih was that when he put forwarded agreed
narrations in the sentence, he put forward the most authentic first. Sometimes there may be
a summation or mistake in the latter narration, which the former narration clarifies.” Hence,
Imam Muslim mentioned this hadith, which has this addition, to explain its repudiation and
deviation and not to grade it as Sahih, particularly when the hadith is interrupted in
transmission. Other narrations of this hadith were also reported by other people of Sunan
and Musnad, with all of its narrations classified as Da’eef (Weak). These narrations are not
strengthening one another.

Dr. Khalid Al-Hayyak has explained its defects in his research that was published on a
website, under the title “Complete repudiation to the Addition ‘even if your back is flogged
and your wealth is snatched, you must listen. (ahls jalld s 38138 )il G pa G5 5345 5 Sy adaill)”
This addition is deniable, since it undermines the principle of rejecting evil. This principle is
what makes the Ummah as the best Ummah brought forwards to humankind. This addition
also contradicts the Shari’ah of uprooting the oppression upon people. It is the Shari’ah that
connects the corruption of nations with the existence of oppression. It is the Shari’ah that
places the oppressed one who consent to oppressmn in the same rank of the oppressor who
practices it. Allah (swt) said, & Al Jgh tad 283 8 U) §3&800 cuall Tl () sié B JUPEER -\U%»

%91.53\ EYFCEN % ady & g 35 l.ag 130l Gl 08 ¢ v QLJ\ &4 Ua U “And [mention] when they will

argue within the Fire, and the weak will say to those who had been arrogant, “Indeed,
we were [only] your followers, so will you relieve us of a share of the Fire?” (47) Those
who had been arrogant will say, “Indeed, all [of us] are in it. Indeed, Allah has judged
between the servants.”” [Surah al-Ghafir 40:47-48]

Is it rational to say that Shari’ah has allowed this, whilst RasulAllah (aaw) said, K] Gl S
«ida iy Al agaiy G Al 4y o 19340 a8 AWl 1513 “When the people see the wrongdoer and
they do not take him by the hand, then soon Allah shall envelope you in a punishment
from him.” [Tirmidhi]?! There is no wonder that the Ummah has been humiliated for
centuries. And where is the understanding of the best Companions and purest family of
RasulAllah (saw) who did not listen and obey the command of usurpers, as had been done
by Abdullah bin Zubair and the grandson of the Prophet (saw), Hussein (ra)!. Instead, they
rebelled and fought against them, an action which they drew as an ideal to defend the
Revelation of Allah and His Shari’ah. What about the saying of Abu Bakr (ra) 4l cuki L skl
cile Jicla D aluac (8 «oSé “Obey me as long as | obey Allah over you. If | disobey him, then
do not obey me” and the saying of Umar (ra) to the people when he was given pledge of
allegiance for Khilafah where he ordered the people to straighten him if they see in him of
crookedness? This is because the first generation of Islam understood the Deen in its pure
form. Salman al-Farsi (ra) stood up to confront Umar bin al-Khattab (ra), asking about the
clothes he wore, “Where did you get those from? Otherwise we will not listen to you and we
will not obey you.” Abu Dharr (ra) confronted Uthman (ra) several times. Abdullah bin Amr
(ra), as reported in Sahih Muslim, gathered his men, weaponry and battalion from his men to
confront the Wali of Muawiya in Taif (his brother, Anbasa bin Abu Sufyan), when he came to
know that Muawiya wanted to entrench in his land. Khalid bin Al-Aas came to know of the
matter and travelled from Makkah to Taif. He then went to Abdullah bin Amr bin Al-Aas and
started advising him to be peaceful and surrender to Anbasa, since he was a man of
authority and his brother was the general Sultan, i.e. ruler of authority. Abdullah bin Amr (ra)
replied, “Are you not aware that the Messenger of Allah (saw) said: «igd 3¢ 4la sl 3 Gy
“He who died in protecting his property is a martyr.””

After all, | say that for the sake of imposing the soundness of this controversial addition,
they do not understand the intent, which is the obeying of the just Muslim ruler and being
patient over him. If we abide by the Usooli principles g2l ¢» Asf geadl “combining is more
appropriate than outweighing” and Laai Jua) ¢ Al cpldall Jlee) “Acting upon two evidences



is more appropriate than neglecting one of them,” we can interpret this notation as follows. It
is not invalid to seize your wealth, if it is lawfully, and flog your back, if it is as a punishment,
as stated by Ibn Hazam in his “al-Fasl fe al-Melal wa al-Ahwaa wa al-Nahl.”

As for what is ordered by RasulAllah (saw) to be patient on seizing the wealth and
flogging the back, there is no doubt that this is only when Imam takes it rightfully and there is
no doubt that we should be patient in such a case. If he takes it unlawfully, may Allah prevent
us from thinking that RasuIAIIah (saw) has ordered patlence |n that case. This is clear from

righteousness and piety, but do not cooperate in sin and aggression.” [Surah al-Maida
5:2] This meaning was emphasized by the hadith of Ibn Hibban in which RasulAllah (saw)
restricts the command of being silent over flogging the back, only to the lawful and not in
Ma’siyyah (“s=2« Disobedience). As reported by Ibn Hibban, Ubada bin Samit narrated that
the Messenger of Allah (saw) said “O Ubada”, | replied “At your service (O Messenger of
Allah) ” He (saaw) said, )« ) gspag il |glS) 0 g clile 3 815 cda jSag ol yousg s B adal g paniy
«Al g Al duara 098 ¢ “Listen and obey (the ruler) in prosperity and adversity, whether
you are unwilling, or when someone is given undue preference over you, or when they
eat your wealth, or when they lash your back except when they order you explicitly to
disobey Allah.” This means there is no obedience in sin.

The expression, «gia Osies ¥» “They will not adopt my Sunnah” denotes that Fisq
(Evil doing) is restricted to rulers alone and not to the system by which they rule. The wording
(e Rig B Qpa o)y el kg aandy “You will listen and obey the leader even if he
flogs your back and takes your wealth” contradicts explicitly with the understanding “if he
rules you with Kufr.” A person would be patient if the ruler forbids him some of his rights and
he may forgive when some actions turn out against his interest, such as when the ruler was
hasty in judgment, without the person being able to forward his argument and defend himself
in a good manner. In this case, we say to him to be patient and obedient. However, it is not
acceptable for us to be silent when we see the ruler who suspends the Shari’ah of Allah
(swt), allies with His (swt) enemies and rule us by kufr systems. The wording does not
include this and it does not mean that in any way.

Others interpreted it as the patience of the individual over the oppression he is afflicted
by and not the patience of the Ummah as a whole.

In conclusion, the Hadith, «dlta 3ig & 4k cua gly» “Even if he flogs your back and
takes your wealth” is deniable in terms of both chain and text. It was used by the
government scholars to serve the ruler, stabilize his authority and extend his term, to
paralyze the citizens so they sit without reviving the Ummah or without thinking to change the
current status quo. They made Shari’ah laws from the wrong interpretation of this hadith,
arbitrating over the Ummah, and not its rulers, whereas the Shari’ah of Allah is for arbitration
of both the Ummah and the rulers. All this is done by people of desires in a way that distorts
the other clear and explicit divine texts. All matters belong to Allah (swt) before and after.



